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Rabbi Yisroel Reisman Focuses On Important Lessons from the Future Battle of Gog and Magog

By Daniel Keren
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An enthusiastic audience of those who were off work last week because of the legal holiday of Veterans Day took advantage of the opportunity to take part in a half-day Yarchei Kallah, combining practical halacha and hashkofah lectures organized by Hakhel at the Agudath Israel of Madison on the corner of Avenue S and East 22nd Street.


Hakhel, a Flatbush-based organization is dedicated to promoting a greater awareness of Torah-true values in our community. The lectures were offered free of charge and open to both men and women. Those unable to participate can order CDs by calling Mr. Zalman Umlas at (718) 252-5274.


The Veterans Day Hakhel Yarchei Kallah Event began with a lecture by Rabbi Yisroel Reisman, Rav of the host shul on the topic of “The War to End All Wars.” In recent legal holiday Hakhel Events, Rabbi Reisman has been analyzing themes from Sefer Yechezkel (the Book of Ezekiel). Before offering insights into Perakim lamed ches and lamed tes (chapters 38-39.) Rabbi Reisman took a 15 minute historical detour to discuss World War I, the war that after its bloody conclusion was said to have been fought to end all future wars.

From Armistice Day to Veterans Day


Rabbi Reisman noted that the legal holiday last week was originally established as Armistice Day exactly 99 years ago on the first anniversary of the end of World War I which occurred on the eleventh minute of the eleventh hour of the eleventh day of the eleventh month (November) in 1918.



World War I, Rabbi Reisman said, changed the mentality of the way people in the world looked at life. Essentially before that war, the world going back to the days of Nebuchadnezzar was based on the dominance of powerful empires.


We find that at the beginning of that four-year bloodbath, there were six important empires – the Austro-Hungarian, French, British, German, Russian and Turkish Ottoman. If not for complicated alliances, it should have been simply a war between the Austrian Hungarian empire and the Russian empire.


After the major European empires joined in the fray, it quickly turned into a deadly stalemate. It was only the late intervention of the United States under President Woodrow Wilson that resulted in the defeat of Germany which at the time was occupying large portions of France

Wilson’s Egalitarian Views of Bringing Peace to the World


Rabbi Reisman noted that Wilson was not a politician but an intellectual and his egalitarian views of breaking up empires to allow nationhood to the oppressed ethnic groups did much to change the attitude of the peoples of Europe [and more importantly the colonized nations] towards accepting the legitimacy of continued empires.


Indeed Wilson came to Paris with his Fourteen Points Plan that was to be used as the basis for negotiating Peace at the end of the First World War. It also was instrumental in forming the League of Nations [a forerunner of today’s United Nations, an international organization that was intended to prevent the outbreaks of future major wars.


When World War I came to an end, it was euphemistically being called the “War to end all wars” by giving all peoples [who had previously been subjugated by other empire powers] their own countries. This mentally gave legitimacy to the dream of a Jewish nation in their homeland. And that gave rise to the League of Nations granting Great Britain a mandate to govern the former Turkish territory of Palestine. 


On November 2, 1917, Lord Balfour, the British Foreign Secretary on behalf of the British cabinet issued the famed Balfour Declaration which was addressed to Lord Rothschild and which declared, “His Majesty’s Government view with favor the establishment in Palestine of a national home for the Jewish people. and will use their best endeavours facilitate the achievement of this object…” Indeed in the aftermath of the First World War, Jews around the world gained increased enthusiasm for the goal of a Jewish homeland that perhaps before the collapse of the great world empires [including the Turkish Ottoman] would not have been seen as being feasible.

Returning to the topic of Sefer Yechezkel, Rabbi Reisman pointed out that the words “Gog and Magog” which refer to the great battle at the end of days before the coming of Moshiach appear 12 times in Tanach [the Jewish Bible] and they all appear in the Book of Ezekiel. 

No Clarity Among the Major Jewish Biblical Commentators


There is no clarity among the major Jewish Biblical commentators regarding the significance behind the names of Gog and Magog. The Arbarbanel for example writes that this battle between the forces of Gog and Magog will occur in the end of days and will be primarily between the forces of Yishmael (the Arabs or Moslem world) and Edom (Christians.)


In Sefer Yechezkel, the Navi, (prophet) foretells Klal Yisroel, the Jewish nation that there will be a tremendous uproar in Eretz Yisroel but the Jews will be saved. Indeed, although for almost 2,000 years when Jews had been exiled from their homeland [from the time of the ancient Romans] it had earlier been prophesized in the Book of Ezekiel that Jews will be living in the Land of Israel before the momentous battle between the fierce forces of Gog and Magog. 


Rabbi Reisman said that this prophecy in Sefer Yechezkel is a promise that Jews will return in very strong numbers way before Moshiach comes. Hakodesh Baruch Hu thru the Navi is telling Gog that this return was done by Hashem. “Do you [Gog] think that Hakodesh Baruch Hu is going to abandon the Jewish people?


We find in Sefer Yechezkel, G-d’s promise that the Jews will dwell in their homeland in security before the prophesized Battle between Gog and Magog. We find today that the majority of the world’s Jews do indeed now live in Eretz Yisroel, although not yet in complete security. 

The March Against Yerushalayim and Eretz Yisroel


The Navi Yechezkel prophesizes that there will be a march against Yerushalayim and Eretz Yisroel [in the period just before the coming of Moshiach.] What is the purposed of this fierce battle? Rabbi Reisman explained that there should be a very clear recognition amongst the goyim of a sense of kavod shomayim, the glory of G-d.


This recognition of kavod shomayim is not a small thing. For in reality that it is the purpose of creation that all created things should come to recognize the important concept of Hakodesh Baruch Hu’s greatness [a concept that has been largely negated in the Western World during the past century.]


The pesukim in Yechezkel seem to teach that kavod shomayim is not just when Jews are punished [for turning away from the Torah] but also when they are saved [like in the 1967 Six-Day War that was a potent demonstration of G-d’s greatness.]


Rabbi Reisman argued that overwhelming good to the Jewish people [such as the miraculous victory during the Six-Day War] sporns a major teshuvah movement when hundreds of thousands of Jews come closer to Hakodesh Baruch Hu by making commitments to Torah observance. We don’t find such a movement in the wake of the Shoa (Holocaust) when Hashem’s kindness to Klal Yisroel was hidden.

Hoping that the Birth Pangs of Moshiach will Not be too Painful


We can only hope, Rabbi Reisman said, that the pain of the Battle of Gog and Magog that is also called chevlei Moshiach (the difficult birth pangs before the coming of Moshiach) will not be too painful. Indeed, if we make the commitment today to perform our avodas Hashem [Torah observance] properly, the coming of the long-awaited Redeemer of the Jewish people may be before the keitz [the end of calculated times] and arrive without the suffering normally associated with the concept of chevlei Moshiach.
Reprinted from this week’s email of the Flatbush Jewish Journal.
Having the Right Reaction

By Rabbi Moshe Meir Weiss
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It’s important to realize that our first reactions are often not the correct response. For example, you’re walking on Thirteenth Avenue and you see two Hatzaloh ambulances and a crowd gathered around a person on a stretcher. What do most people do? They join the crowd and crane their neck to glimpse a view of what’s going on. 


That’s certainly the wrong response especially if it’s a woman and they have opened her blouse to give her CPR. It’s the biggest invasion of a person’s privacy. The correct response is to say a kapital of Tehillim or to put some money in a pushka.


Here’s another example. You’re sitting by the table and your nine year-old knocks over a full cup of grape juice and spoils your entire perfectly set table. The first response is to shriek “Chaim, you’re always such a klutz. I don’t know what’s the matter with you.” With a little thought you might realize that you could have, just as easily, knocked over the cup yourself as well. 


Here’s a third example. Your daughter Malki comes home with her math final. She got a 97 percent and your response is, “What did you get wrong? Did you make a careless mistake again? Why can’t you get that 100?” Of course, upon deeper reflection you’ll realize that you’re deflating her success and almost telling her that she might as well not even try because she can never please you!


Why, you might ask, my sudden interest in reactions. It’s because I’m thinking of the world-wide reaction to the horrific Pittsburgh massacre in the specific area of shul security. The natural response is, “We’ve got to make sure this never happens again. We have to have trained members with concealed weapons, cameras galore, and maybe even metal detectors.” We must ask ourselves, Is this the response that Hashem wants from us?


We say every day in our day in our davening, “Eileh b’rechev v’eileh basusim, va’anachnu b’shaim Hashem Elokeinu nazkir – These with their chariots and those with their horses (referring to the gentile nations) but we come fortified with the Name of Hashem.” As the Moabite king Balak said, “Ein umnoso shel eilu ela b’peh – The specialty of these people (Klal Yisroel) is only with the mouth.” And, as we just read in the Torah “Hakol kol Yaakov v’hayadaim yadei Eisav – The voice is the voice of Yaakov while the hands are the arena of Eisav.”


Our initial response should rather be to strengthen our kavana in Y’kum Purkan, when we say “V’yisparkun v’yishteizvun min kol aka u’min kol marin bishin – May you redeem us and save us from any calamity or bad happening.” We should take the mothballs out of the blessing of V’lamalshinim in Shemone Esrei, and redouble our concentration when we say v’hazeidim m’herah s’akeir, and the wilfull should be quickly uprooted.”


We should remember what occurred in a high school in Maalot in 1974 when Palestinian terrorists took 115 students hostage and although the IDF staged a brave rescue, in the ensuing gun battle, 25 precious Jewish students were killed. At the time the Lubavitcher Rebbe, zt”l zy”a, asked them to check the mezuzas in the high school and it was found that exactly 25 mezuzas were posul. He kicked off a worldwide campaign to ensure that we have kosher mezuzas for greater Jewish protection. This should be another sagacious response.


Of course we should increase our tzedaka, our charity because tzedaka tatzil mimaves, tzedaka saves us from death. And, most of all, we should increase our Torah study for we are taught that Torah is meigin u’matzlei, It shields and It saves and is kisris bipnei hapuranios, It is like a shield before retribution. Of course, if our shul is in a dangerous neighborhood or if, G-d forbid, there are multiple occurrences, then heightened security is normal hishtadlus. But, rather than pushing the panic button all over the world because of this tragic incident, it would seem to me that we would look for Torah responses first.


As Rabbi Eytan Fiener, shlit”a, the Rav of the prestigious White Shul, commented from the Godol HaDor, Rav Chaim Kanievsky, “If there’s no talking in your shul, then you don’t have to worry about security whatsoever.” I believe this is based on the famous play on words from the posuk, “Hashem y’lachem lochem v’atem tacharishun,” which is interpreted homiletically, “Hashem will fight for you if you just keep quite (in shul).”


May it be the will of Hashem that we never know ever again from such tragedies and may the souls of these eleven Kadoshim motivate us to practice better prayer, mezuza performance, charity, Torah, and quiet during davening and may we be blessed with long life, good health, and everything wonderful.

Reprinted from the Parshas Vayeitzei 5779 website of The VUES.
The Legacy of Jacob and the 

Eternity of the Jewish People

From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
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This week's Torah portion, Vayishlach, tells us of Jacob's eventual return to Israel after the many years he spent working for Laban, and after the fateful confrontation with his brother Esau on the way back. The Torah states: "And Jacob came whole to the city of Shechem." 


Rashi explains that Jacob was sound and "whole" in three ways--sound in body, for his limp had healed; perfect in means, as his wealth was still intact; and whole in Torah, for he had not forgotten any of his vast Torah knowledge during his absence.

It would certainly seem that the Torah could have found a more direct way of saying that Jacob emerged unscathed by his experience with Laban. What are we to infer from the Torah's somewhat indirect way of telling us this? Furthermore, in light of the fact that G-d had already promised Jacob that He would protect him from both Laban and Esau, why does the Torah need to tell us that Jacob was indeed unharmed?

Rather, the words "and Jacob came whole" do not refer only to Jacob's escape from the cunning of Laban and the wrath of Esau, but refer to a different type of wholeness entirely.


Our Sages taught that the story of Jacob's sojourn with Laban symbolizes the saga of the Jewish people in exile. Jacob's success in overcoming his own personal experience with Laban has served as an example and source of inspiration for us, his grandchildren, as we pass the long years of spiritual deprivation it was decreed that we suffer prior to the coming of Moshiach.


Not only are the nations of the world unable to destroy the eternity of the Jewish people (just as Jacob was untouched by the schemes of both Laban and Esau), but we are assured by the Torah that the Jewish nation will eventually emerge "whole," in the same three senses of the word, when our exile is over.


"Whole in body"--Although our present exile is characterized by terrible trials and tribulations, their purpose is to arouse the Jew's innate resources and desire for self-sacrifice. G-d has promised that despite all our suffering, the Jewish people will be perfect and uninjured after Moshiach comes to establish the Messianic era.


"Whole in means"--Just as Jacob amassed a great fortune while in the employ of Laban, so too shall the Jews amass great wealth during their years of hardship. The whole purpose of exile is for us to utilize the world's physical assets in the service of G-d, elevating the sparks of holiness which are to be found in even the most lowly and mundane objects we encounter.


Furthermore, we are assured that all the time and energy which was spent in the pursuit of perfecting our worldly affairs will not have been wasted, and will also be elevated and transformed into holiness with the coming of Moshiach.


"Whole in Torah"--Lastly, we are assured that the Jewish people will not lose any of their former spiritual greatness and love of Torah. Just as Jacob's long years of toil did not cause him to forget what he had learned, so too will the Jewish people eventually triumph, untouched by the stark realities of our struggles in exile.

Reprinted from the Parashat Vayishlach 5773/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Parshas Vayishlach
HASHEM is Here
By Rabbi Bentzion Shafier

Founder of TheShmuz.com
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“And Yaakov feared greatly, and it caused him pain, and he split the nation that was with him,  the sheep, cattle, and camels into two camps.” — Bereishis 32:7

Aysav Comes to Kill Yaakov


The word came to Yaakov that his brother Aysav was coming to greet him, accompanied by 400 men armed to the teeth. It was obvious to all that Aysav intended to kill Yaakov. The posuk tells us that Yaakov feared greatly. 


In Brachos 4a, Rebbe Yaakov Bar Idi states there is a contradiction between this posuk and an earlier one. When Yaakov was leaving his father’s house, HASHEM promised him that he would be protected. If so, how is it possible that Yaakov was now afraid? 


Rebbe Yaakov bar Idi answers that Yaakov was afraid that HASHEM’s promise to guard him might have been based on the assumption that Yaakov would remain on the level he was on. Yaakov feared that he might have sinned and was no longer the same man he once was, so the promise no longer applied. Therefore, there is no contradiction. HASHEM’s promise to guard him was based on his remaining on the madreigah that was then, and he was afraid that he had lost that level of purity. Therefore, he was now afraid of Aysav.   


This Gemara becomes difficult to understand when we take into account that after all is said and done, Yaakov Avinu was still a human. No matter how great the Avos were, they were made out of the same flesh and blood that we are, had the same physical makeup that we do, and faced all the challenges of being a human being. 


This means that Yaakov had that most difficult challenge of life: integrating his intellectual understandings into practice, of believing and not believing. Of course he knew that HASHEM promised to protect him, but here he was faced with a brother whose nature he knew quite well: a powerful, driven man who had a burning desire to settle an old grudge.


This man didn’t come alone; he brought with him an army to aid in what was his clear intention — murder. So why does Rebbe Yaakov bar Idi assume that it was impossible for Yaakov to be afraid? Maybe Yaakov was  just scared — not because of any sin that changed his level, but because of the danger that he faced. Perhaps he was afraid of Aysav, afraid of being out there alone, and afraid of dying. 

HASHEM Made that Promise 34 Years Ago


What makes this explanation even more plausible is that HASHEM’s promise to Yaakov was made over 34 years before Aysav came to greet him. An awful lot of time passed since Yaakov left his parents’ home. Maybe the trust in HASHEM’s promise had faded over the time. Maybe Yaakov was ever so slightly affected by the ways of the world. Why does Rebbe Yaakov bar Idi assume that there must be some answer as to why Yaakov was afraid? The explanation might be quite straightforward: Yaakov hadn’t heard this promise in many, many years, and he was simply afraid. Maybe Yaakov was much like us. 

Yaakov Walked with HASHEM


The answer to this question seems to be that there is a key distinction between Yaakov Avinu and the average person. Yaakov Avinu walked with HASHEM. 


When he got up in the morning, he said, “Good morning, HASHEM.” When he went to sleep at night, he said, “Good night, HASHEM” because his Creator was directly in front of him. When he went about his daily activities, HASHEM was with him all day long. HASHEM was there as he walked, as he ate, and as he greeted people. Throughout his day, HASHEM was present and accounted for. 


One of the reasons that we have such difficulties in trusting in HASHEM is that HASHEM isn’t “here.” Perhaps HASHEM is some thirteen billion light years away, up in the heavens. But when I am walking on a cold dark street late at night, and a car stops, and three tough looking guys step out and approach me, I am alone. It is the three of them and me. So, naturally, I am afraid. Who wouldn’t be? 
Yaakov Avinu Was Never alone


But Yaakov Avinu was never alone. His entire existence was focused on being close to HASHEM. HASHEM was present with him every moment of his day. When he went to the well to find a wife, HASHEM was right there arranging for Rochel to come with the sheep. When he went to the house of Lavan, HASHEM was right there protecting him from the scheming of a trickster. And now that he was preparing to meet his brother in what was likely to be mortal combat, he was not going out alone. He walked with HASHEM. 


If Yaakov didn’t have a reason to think that HASHEM’s promise no longer applied, it would have been impossible for him to have feared being injured. It would be the equivalent of you or me being afraid of some high school punks while being escorted by the entire US Marine Corps. That is why Rebbe Yaakov Bar Idi asked, “How is it possible that Yaakov was afraid?” His answer is that Yaakov was afraid that the promise no longer applied. Maybe HASHEM no longer guaranteed to protect him. Otherwise, it would have been impossible for Yaakov to have feared danger.

Growing in Bitachon Means 

Seeing HASHEM — Right Here


This concept that HASHEM is present and right here is the basis of all bitachon. If a person doesn’t know that HASHEM is present in his life, any discussion of relying on HASHEM is foolish. How can I rely on HASHEM when He isn’t even here? What good is trusting in HASHEM if HASHEM isn’t on the scene, right here to watch over me? Bitachon, by definition, means knowing that HASHEM is here, supervising me and involved in my life.


While this may seem self-evident, in practice it is highly elusive. To truly know it requires much work, and to a large extent, this is the measure of a person’s ruchniyus. However, it is also one of the easiest things to do – to simply remember that HASHEM is here. Right here. As I speak, as I think, as I read. Not some millions of miles away up there in the sky, but right here. This single cognition has a dramatic effect on my entire relationship to HASHEM, on all of my Avodas HASHEM, and ultimately on my entire life.  

Reprinted from this week’s website on TheShmuz.com This is an excerpt from the Shmuz on the Parsha book.
Rabbi Berel Wein

On Parashat Vayislach
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Our father, Jacob, escapes from the mouth of the lion only to run into the arms of the bear. He leaves, in fact he flees, from the house of Lavan but is immediately confronted first with the angel of his brother Esau and later by Esau himself and an armed band of 400 men. Eventually Jacob escapes even from this trial by means of bribery, appeasement and the affectation of brotherly love exhibited by Esau.


All of this leaves a scar on Jacob's psyche. For his entire life he will be haunted by these confrontations and by the dangers that they represent. Only at the end of days, when the world goes right will he escape from the trauma of being constantly pursued, hated and persecuted. 

And the fact that it is all so senseless and has really no basis in fact or logic only serves to compound the evil that is involved here. As we know, what occurs to our forefathers really is the harbinger of all later events in Jewish history. 

The Jewish people, no matter what position or political belief they may or may not espouse, are always in the wrong. They may be persecuted and attacked but they are always seen by Esau as the aggressor and the occupier. They may espouse a capitalistic economy, but they are called communists. In short, they never can win. Because of this there is an overriding sense of unease that always exists within the Jewish world.


This is especially true when less than a century ago over a third of the Jewish people were destroyed simply because they were Jewish. And this occurred in the most civilized and advanced continent that existed then on the face of the earth. The heroic attempts at the revival and rebuilding of the Jewish people that have occurred since have been treated negatively by many sections of the world. It is apparent that the world prefers that the Jews remain subservient and act as appeasers rather than as independent and productive people.


That type of antisemitism, which is so rampant in our time, is really the source of much of the dysfunction that exists in the Jewish world today. The age-old problem of antisemitism has never found any solution, though Jews somehow feel that it is incumbent on them to search for remedies. In reality, there is little if anything that we can do in this regard. It is obvious that there are no simple solutions and that nice speeches and benevolent statements about the need for tolerance and unity have little effect upon the haters and those who wish to do us harm.


The only thing that we can do is to remain firm and strong in our beliefs, our traditions and to confront our enemies in whatever form they may appear. This is the lesson that Jacob taught us after his own difficult experiences. It remains the only valid lesson that has hope and courage for our time as well.

Reprinted from this week’s website of Rabbiwein.com

Yaakob Abinu and

The Power of Torah
By Rabbi Eli J. Mansour


We  read  in  Parashat  Vayishlah  of  Yaakob’s  prayer  before  his  feared encounter  with  his  brother,  Esav.  In  this  prayer,  Yaakob  acknowledges  that he  feels  unworthy  of  all  the  kindness  Hashem  had  bestowed  upon  him, noting,  “I  crossed  this  Jordan  River  with  my  stick,  but  now  I  have  become two  camps”  (32:11). Rashi,  citing  the  Midrash,  explains  this  to  mean  that when  Yaakob  fled  from  Eretz  Yisrael,  he  placed  his  stick  in  the  Jordan River  and  the  waters  split.

This  miracle  is  of  course  reminiscent  of  the  miracle  that  would  occur much  later,  when  Yehoshua  led  Beneh  Yisrael  across  the  Jordan  River  into Eretz  Yisrael,  as  described  in  the  Book  of  Yehoshua. When  the  Kohanim, who  were  carrying  the  Aron,  placed  their  feet  in  the  waters  of  the  Jordan, the  waters  formed  a  wall,  allowing  the  people  to  easily  cross.


The  root  and  source  of  that  miracle  was  Yaakob  Abinu,  who  split the Jordan  River  when  he  left  Eretz  Yisrael. We  indeed  find  a  close  association between  Yaakob  and  the  Aron  carried  by  the  Kohanim.
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Rabbi Eli Mansour

In  the  previous  Parasha,  Parashat  Vayeseh,  we  read  that  when Yaakob woke  up  after  his  famous  dream,  he  exclaimed,  “Ma  Nora Ha’makom  Ha’zeh”–“How  awesome  is  this  place!”  (28:17). 

If  we  spell  the  word  “Nora”  backwards,  we  arrive  at  “Aron.”(It should  also  be  noted  that  the  holy  books  comment  that  the  divine  Name  of “Nora”  is  used  in  reference  to  the  attribute  of  “Tiferet,”  which  was embodied  by  Yaakob  Abinu.) 

The  Aron  transported  by  the  Kohanim  thus  represented  Yaakob,  and in  the  spirit  of  “Ma’aseh  Abot  Siman  La’banim”–  the  actions  of  our patriarchs  established  the  model  of  what  would  happen  to  their  descendants –  the  river  split  for  the  Aron  just  as  it  split  for  Yaakob.

We  can  develop  this  concept  further  in  light  of  the  comments  of  the Or  Ha’haim  (Rav  Haim  Ben  Attar,  1696-1743)  regarding  another  episode involving  the  splitting  of  a  river.  


The  Gemara  in  Masechet  Hulin  (6)  tells  that  Rav  Pinhas  Ben  Yair once  needed  to  cross  a  river,  and  as  soon  as  he  reached  the  riverbank,  the waters  split  so  he  could  cross.  Behind  him  there  was  a  non-Jewish  traveler who  also  needed  to  cross  the  river,  and  so  in  order  to  make  a  Kiddush Hashem,  Rav  Pinhas  had  the  river  split  a  second  time  to  help  that  traveler.


The  Or  Ha’haim  raised  the  question  of  how  Rav  Pinhas  Ben  Yair was  able  to  perform  this  great  miracle  twice  with  such  ease. The  Midrash relates  that  when  Moshe  Rabbenu  wanted  to  split  the  sea  to  rescue  Beneh Yisrael  from  the  pursuing  Egyptians,  the  sea  initially  refused.  It  argued  that as  it  was  created  on  the  third  day  of  creation,  whereas  mankind  was  not created  until  the  sixth  day,  it  could  not  be  expected  to  alter  its  course  for the  benefit  of  human  beings.


Hashem  had  to  intervene  and  specifically  instruct  the  sea  to  split. Why,  the  Or  Ha’haim  asked,  did  Moshe  have  a  hard  time  splitting  the  sea just  once,  while  Rav  Pinhas  Ben  Yair  split  the  river  twice  without  any protests  or  difficulty? 

The  Or  Ha’haim  answered  that  Moshe  Rabbenu  split  the  sea  before the  Torah  was  given.  The  Torah  has  the  special  power  to  overcome  the laws  of  nature,  and  thus  after  the  Torah  was  given,  the  sea  and  river  no longer  had  any  argument. When  confronted  by  the  power  of  Torah,  the river  retreated. 

The  Or  Ha’haim’s  insight  also  explains  the  splitting  of  the  Jordan River  by  Yaakob,  and  in  the  time  of  Yehoshua. Yaakob,  the  “dweller  of tents,”  represented  Torah. He  arrived  at  the  banks  of  the  Jordan  River  with seventy  years  of  intensive  Torah  study  behind  him,  and  it  was  with  this power  that  he  was  able  to  split  the  waters.


In  the  time  of  Yehoshua,  too,  it  was  the  Aron,  which  contained  the tablets  representing  the  Torah,  that  split  the  sea. The  power  of  Torah allowed  for  overturning  the  laws  of  nature  without  any  obstacles,  and without  necessitating  G-d’s  direct  intervention  as  was  needed  in  the  time  of Moshe  Rabbenu.

Even  before  Matan  Torah,  Yaakob  Abinu  was  capable  of  performing great  miracles  through  his  power  of  Torah. The  miracle  that  was  difficult for Moshe  Rabbenu  proved  effortless  for  Yaakob,  who  possessed  the  unique power  of  Torah  obtained  through  his  extraordinary  diligence  and  devotion to its  study.
Reprinted from this week’s website of the Edmund J. Safra Synagogue in Brooklyn, NY.
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